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Foreword 


I he terrorism being perpetrated in the name of Islam by some 
Muslims today is underpinned by an ideology. There are certain 
ideas and notions that terrorists believe in which motivate them to 
perpetrate violence. Therefore, if we have to effectively deal with 
the phenomenon of violent extremism, we need to counter the 
terrorist ideology with an alternative peaceful ideology - one that 
explains to them the paramouncy of the peaceful method and offers 
them the justification to remain peaceful even when faced with 
provocative or emotionally turbulent situations. 

The alternative ideology should consist of a counter-narrative for 
those religious ideas that have been distorted and are being used 
as a basis for acts of terror. Along with dispelling the beliefs that 
are a misinterpretation of Islamic teachings, there is also an equally 
pressing need to provide those who think in violent terms with a 
way of thinking that helps them adhere to the peaceful course in 
moments that evoke reactionary conduct. 

Some of the questions addressed in this booklet are: how one 
should deal with the problem of enmity, why should one adopt 
reconciliation when it appears to be cowardice, what should 
a community do when it feels it has not been given justice, how 
to stem the feeling of hatred for others and foster universal 
brotherhood, and what method must be followed to diffuse tension 
and controversy between people. For a peaceful society, what 
is required is to properly educate people and to promote proper 
thinking and right judgment. People should know how to make the 
distinction between actions that are efficacious and those that are 
not. They must know what they should do and what they should 
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abstain from. They should learn the importance of thinking before 
acting. 

The truth is that in Islam peace is the rule and war is a rare exception. 
This fact has to be explained by advancing arguments in its favour so 
that those who have taken up arms in the name of Islam lose defence 
for their cause, propelling them to abandon violent extremism in 
favour of peace and moderation. For this reason, the book also 
consists of topics relating to the Islamic position on jihad and war, 
the misconception of the political interpretation of Islam and the 
Prophet’s policy of non-confrontation. 

The themes discussed here aim to develop a mindset in people so 
that they can maintain their positivity even in negative situations. 
This intellectual transformation will give them the strength and 
wisdom to resolve matters using peaceful approach. Individuals 
with such way of thinking are the key to a peaceful world, as they 
are the foundations on which society is built. 

I have derived these principles from my study of the Quran and the 
life of the Prophet of Islam. The insights set forth here were gained 
during my decades’ long engagement directly with those who have 
taken to militancy in the name of Islam and my work with Muslims 
who believe or indulge in violence. Becoming acquainted with our 
literature changed the mindsets of innumerable individuals and 
helped them undergo re-engineering along peaceful lines. 

Maulana Wahiduddin Khan 

Centre for Peace and Spirituality International, New Delhi 
ist August 2018. 
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COUNTERING VIOLENT EXTREMISM 
FOUNDATION PROGRAM 

Countering Violent Extremism (CVE) Foundation Program 

is a two-week program to help stake-holders understand realistic 
approaches to counter violent extremism. It is introduced through 
a CVE Workshop that reveals that the root cause of the issue is the 
political interpretation of Islam. It helps participants to understand 
the issue and helps them to effectively deal with it. If participants are 
interested they can take part in the CVE Foundation Program. The 
resource material of the program comprises of: 

Countering Violent Extremism Foundation Manual is a 12- 

Step Guide to Countering Violent Extremism. Developed as self- 
study material, it strives to help participants understand the counter¬ 
ideology based in Islamic sources that can de-radicalize jihadist 
mindsets. It should be used in conjunction with the multimedia 
resources and Quran translation. 

CounteringViolent Extremism Multimedia Resources comprise 
of a package of videos, references, etc. to supplement the manual. 
They will help participants to understand the issue and how to deal 
with it better. 

English Translation of the Quran: Maulana Wahiduddin Khan has 
translated the Quran in easy to understand contemporary English. 
This is given as part of the course to refer to the verses. 

Reference Books: Maulana Wahiduddin Khan has written more than 
200 books on Islam, Quranic and prophetic wisdom, and the concept 
of war and peace in Islam. He has developed a counter ideology of 
peace and practically demonstrated its effectiveness in Kashmir by 
re-engineering the minds of extremists. References of the books for 
further reading are given at the end. 

Online Resources: The Foundation’s site www.cpsglobal.org is a 
rich online resource of video and audio lectures, articles, FAQs and 
more.To understand the step better visit the site and search for the 
relevant topics. 
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COUNTERING VIOLENT EXTREMISM 
FOUNDATION MANUAL 


Countering Violent Extremism Foundation Manual is the 

main course material of the CVE Program. Graded in Steps, it aims 
to help stake-holders understand that the issue is not a case of 
‘gun vs gun’ but a case of‘ideology vs ideology’. It shows that the 
root cause is the political interpretation of Islam, which is used 
to misinterpret Islamic text to present a self-styled ideology of 
a religion of enforcement. It is this that leads to violence. Islam is 
actually a religion of peace, the commandments of which need to 
be followed of one’s free will. These principles can de-radicalize 
the extremists’ mindsets on peaceful lines. It comprises of: 

STEP: Each Step like Jihad—An Intellectual Awakening, The Political 
Interpretation of Islam, etc. gives an aspect to understand the issue 
and counter it. 

Comprehend: Helps to understand the core issue related to the 
particular Step. 

Research: Gives participants Islamic references from the Quran 
and Sunnah to undertake research themselves to comprehend the 
issue. 

Islamic Perspective: Gives the Islamic perspective of the core 
issue. 

CONCLUSION explains that the method has been used 
effectively to re-engineer the minds of extremists towards 
peace. When taken globally, it can de-radicalize jihadist mindsets’ 
worldwide. 
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STEP 1. THE CULTURE OF HATRED 

iolence erupts when anger goes unchecked. Often those Muslims 
who resort to violence, do so on account of negativity and their violent 
actions are a manifestation of their hatred for others. It is therefore 
extremely crucial to root out this feeling of looking at people as ‘others’ 
and having resentment and grievances against them. 

A permanent solution to this would be to find an effective method of 
stemming the flood of anger. The best way would be to keep in mind 
the historic contribution of humanity at large. This realization would 
serve as an intrinsic check to violence. 

At present, we are living in a civilized world; we enjoy numerous kinds 
of comforts and facilities. But these amenities were not available in the 
early history of humankind. How did they come into existence? It is 
the end result of a long process of development. Primitive man lived 
a life of hardship. In that age everything was in its crude state. Then, 
man embarked on a long journey of development. First he travelled 
on horseback, then he invented the wheel and finally, by dint of long 
research, he developed technology, which consequently gave rise to 
travel by car and airplane. Humans moved on from essentially crude 
means of securing comfort to modern technology. It was a long journey 
- the journey of civilization, in which all of mankind was, directly or 
indirectly, involved. People made great sacrifices, generation after 
generation. They spent their energy and time on developing things 
which would be of use to everyone. In this way, people planted a garden 
of civilization, the fruit of which we are reaping now. We thus owe a 
debt to the whole of humanity 

This is the true basis of universal fraternity We require a rationale 
for every action, even including that of having love and compassion 
for others. It is the above concept of the evolution of civilization that 
provides a strong basis for such a way of thinking. This is what provides 
the real intellectual basis for social peace. 
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Every person has strong affection for every member of his family But 
if he develops the above universal thinking, he will feel strong affection 
for the whole of humanity He will discover that Christ’s saying ‘Love 
your enemy’ means ‘Love all because all are your benefactors, there is 
no enemy.’ 


Comprehend: The culture of hatred is at the root of violence. 
This occurs when people look at people as ‘others’ and a feeling 
of anger is generated against them. A solution to this is to find an 
effective method of stemming the flood of anger within one. 

Research: On the following verse of the Quran: 

“who restrain their anger and are forgiving towards their fellow 
men—God loves those who do good works.” (The Quran, 3: 134) 

Islamic Perspective: Islam teaches universal brotherhood, 
engendering universal thinking and respect among people. 


STEP 2. THE POLITICAL INTERPRETATION 
OF ISLAM 

he root cause of Muslim militancy is the political interpretation of 
Islam. According to this, it is Muslims’ bounden duty to establish the 
political system of Islam all over the world, even if it involves the use 
of force. 

This wrong interpretation was a result of distortion of Quranic 
teachings. Lor example, a verse says: “...So that men may conduct 
themselves with justice.” (57:25) This is an injunction to believers to 
adhere to justice. But this was changed to mean: ‘You have to implement 
justice in the world.’ This kind of misinterpretation has been done with 
several teachings of the Quran. The result was that Quranic teachings 
which are the subject of self-following have been turned into a subject 
of implementation on others by force. 

When you take the above Quranic verse in this sense: ‘It is my duty 
to follow justice in my life’, it creates no problems at all. However, if 
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you take the verse in this sense: ‘I have to enforce justice on others,’ 
then it is bound to create rivalry Because, there are already some 
people occupying the seat of power. Under the influence of this 
interpretation, you will make an attempt to unseat them in order to 
implement your so-called Islamic order. This would inevitably lead 
to conflict. If the first interpretation makes you see other people as 
your friends, the second interpretation causes you to consider others 
as your rivals. 

Another example of this misinterpretation derives from a verse of the 
Quran, which says: In al-hukmu ilia lillah. That is, ‘All power belongs 
to God alone.” (12:40) In this verse, hukm is used in the sense of the 
supernatural power of God as the Sustainer of the universe. However, 
some Muslim extremist thinkers misinterpreted it to mean political 
power. Furthermore, it is said that Muslims, as representatives of God, 
should establish God’s rule on earth. This assumption is wrong because 
it is based on a Quranic verse which has been taken out of context. 

The real message of Islam was: ‘Be followers of Islam,’ but because of 
the wrong interpretation, it became: ‘Be soldiers of Islam.’ There is 
no Quranic verse that gives the directive to Muslims to establish an 
Islamic rule. 

Political rule is not an essential part of Islam, rather it is determined by 
circumstances. If Muslims are in majority in a society and are invested 
with authority, they can by the will of the people form political rule 
according to religious teachings. But if the majority in a society is not 
religious and does not want to be governed by religion, then Islam will 
accept the social will. 


Comprehend: Ideologues of political Islam say that peace is linked 
to justice. As such they have to enforce justice on society for peace 
to prevail. This is completely unnatural. Justice cannot be given to 
someone as a gift. The correct approach is as exemplified by the 
Hudaybiyah Treaty: First of all to establish peace on a unilateral basis. 
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Peace will open the door to all kinds of opportunities.Then, availing 
these opportunities through wise planning will help you to achieve 
justice.There is no example in history of anyone attaining justice by 
fighting. 

Research: On the following verse of the Quran: 

“...So that men may conduct themselves with justice.” (The 
Quran, 57:25) 

Islamic Perspective: Political Islam misinterprets Islamic teachings 
to show that it is a religion of enforcement. In reality Islam is a religion 
that gives commands to believers to follow of their own free will. 



STEP 3. THE CONCEPT OF JIHAD 



JL he word jihad is derived from the root jahada, which means ‘to 
strive’ or ‘to struggle.’ It denotes the exertion of oneself to the utmost, 
to the limits of one’s capacity, in some activity or for some purpose. 
Thus, the Quran says: “Strive for the cause of God as it behoves you to 
strive for it.” (22:78) 

In the Arabic language the word jihad refers to making an all-out effort 
for something. Because fighting one’s enemies is also one form of such 
effort or striving, it is also referred to as a jihad, in an expanded sense. 
However, the actual Arabic word for this is qital, and not jihad. 

Fighting with one’s enemies is something that might happen by chance, 
and only occasionally. However, jihad is a continuous process that 
animates every day and night of the life of the true believer. It never 
ceases.This continuous jihad is the ceaseless effort a believer makes at 
every moment to abide by God’s will in every aspect of his life. Such 
a person does not let any negative elements affect his life, such as 
the desires of the self, the allure of gain and personal aggrandizement, 
the promptings of opportunism, the problems of the ego, the lust for 
wealth, and so on. Overcoming such things is the real jihad, and this is 
what jihad’s essential meaning is. 
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Comprehend: Jihad refers to a peaceful struggle. In Islam peace is 
the general rule or norm, while war ( qital ) as a necessity is a very rare 
exception. 

Research: On the following verse of the Quran and tradition of the 
Prophet of Islam: 

“And strive for the cause of God as it behoves you to strive for 
it.” (The Quran, 22:78) 

“To declare war (qital) is the prerogative of an established state.” 
(Sahih al-Bukhari, Book of the Holy War, hadith no. 2957) 

Islamic Perspective: The actual Arabic word for war is qital, and not 
jihad. War is subject to stringent conditions in Islam. As mentioned in 
the above tradition, the right to wage war or qital is given only to the 
established Muslim state in defense when another established state 
undertakes aggression against them. No non-governmental individual, 
group or organization is allowed to take up arms, for such an initiative 
is absolutely unlawful. For them Islam allows only peaceful struggle. 


STEP 4. WAR AND NON-STATE ACTORS 

n Islam, war is not the duty of members of the general public, 
whether individuals or groups. Rather, it is the task of a properly 
established government. Individuals do not have the right to engage 
in war on their own. On the contrary, war can be declared only by an 
established government. It is permissible for the government to call 
upon the general public to assist it in a war, but members of the public 
do not have the right to declare war on their own. 

The Quran lays down as a general commandment that in the face of 
threats or where there is the danger of an external attack, the public 
should not take any action on their own. On such occasions, the only 
thing to do is take the matter to what the Quran (4:83) refers to as 
ulul-amr, or those in authority—in other words, their rulers. And it is 
for the latter to decide on an appropriate response. 
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The same point is made in a tradition of the Prophet, that is, the rulers 
are like a shield. (Sahih al-Bukhari, hadith no. 2957) War is fought under 
their leadership, and they protect the people. This indicates that the 
planning and declaration of qital, or war, is entirely the prerogative of 
a properly established government. The general Muslim populace can, 
remaining under the leadership of their rulers and obeying their orders, 
play whatever role is required of them in this regard, but they cannot 
act independently. 

From this Islamic principle it is clear that there is no scope in 
Islam for non-state actors to engage in war on their own, or what is 
generally called guerilla war. This is because a guerilla war is fought by 
independent non-state organizations, rather than by agencies of an 
established government. 


Comprehend: In Islam, war is not the duty of members of the 
general public, whether individuals or groups. It is the responsibility of 
the rulers, in situations of defense. 

Research: Study on the following tradition of Prophet Muhammad 
and verse of the Quran explaining how those in authority are to take 
decisions about the state. 

“When they hear any news, whether of peace or of something 
fearful, they spread it about; whereas if they referred it to the 
Messenger and to the men in charge, those of them who would 
have investigated it and could have arrived at the truth of the 
matter.” (The Quran 4:83) 

“the rulers are like a shield.” (Sahih al-Bukhari, hadith no. 2957) 

Islamic Perspective: From this Islamic point of view, non-state actors 
cannot engage in war on their own.This is termed as guerilla warfare 
or illegal war undertaken by independent non-state organizations, 
rather than by agencies of an established government. Individuals can 
only report on the situation to the rulers and restrict their actions 
within the peaceful sphere. 
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STEP 5. WAR AND RESPONSIBILITIES OF 
THE GOVERNMENT 

f agencies of an Islamic state seek to engage in defensive war, then, 
in accordance with the commandments of the Quran, they must first 
issue an open declaration of war. If the state has a treaty with the party 
it wants to wage war against, it must dissolve it. In Islam, war must be 
openly announced. Undeclared war is not permissible in Islam. Hence, 
according to Islam, proxy war is illegitimate. 

Suppose a Muslim government is embroiled in a war with another 
country. Even if this war abides by the necessary conditions for war 
that Islam lays down, it will still be illegitimate for Muslims to engage 
in any destructive activities against the citizens of the state with which 
the Muslim army is at war. In this regard, the destruction wrought 
on n September 2001 in New York and Washington is clearly and 
unambiguously illegitimate according to Islam. 

In the same way, even in a war which according to Islam is legitimate, 
Muslims are not permitted to engage in suicide-bombing against their 
opponents. Islam does not allow for people to strap bombs to their 
bodies and force their way into their opponents’ military camps or 
enter civilian settlements and deliberately kill themselves in order 
to eliminate their opponents. This sort of action is definitely not 
martyrdom ( shahadat ), and nor can it be justified by terming it a desire 
to attain martyrdom ( istishhad ). 



Comprehend: Committing suicide by strapping explosives on to 
oneself and hurling oneself upon civilian settlements, for the purpose of 
destroying the enemy, and, in the process, killing oneself deliberately, is 
totally un-lslamic. In no way can this be termed ‘shahadah’ (martyrdom). 
It is plain suicide which is unlawful in Islam. 


Research: On the following tradition of Prophet Muhammad regarding 
suicide: 
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“Abu Hurairah narrated, the Prophet said, ‘Whoever purposely 
throws himself from a mountain and kills himself, will be in the 
(Hell) Fire falling down into it and abiding therein perpetually 
forever; and whoever drinks poison and kills himself with it, he will 
be carrying his poison in his hand and drinking it in the (Hell) Fire 
wherein he will abide eternally forever; and whoever kills himself 
with an iron weapon, will be carrying that weapon in his hand and 
stabbing his abdomen with it in the (Hell) Fire, wherein he will 
abide eternally forever.’” [Sahih al-Bukhari: 7/188/5778] 

Islamic Perspective: There is unanimous consensus among fuqaha 
that suicide is haram, unlawful in Islam. It is deserving of God’s 
punishment. From the Islamic point of view, suicide bombing is not 
s hahadat. Shahadat literally means‘to witness’ in the sense of undertaking 
missionary work:“Thus We have made you a middle nation, so that you 
may act as witnesses for mankind, and the Messenger may be a witness 
for you.” (The Quran 2: 143) 


STEP 6. THE DIFFERENCE BETWEEN 
ENEMY AND AGGRESSOR 

n Islam there is a clear distinction between enmity, on the one 
hand, and war, on the other. Followers of Islam do not have the right 
to unleash war against whomsoever they consider to be their enemies. 
The only thing they can do is engage their enemies in peaceful dawah, 
that is, peacefully convey to them the teachings of Islam, not wage war 
on them. In this regard, the Quran clearly states: 

“Who speaks better than one who calls to God and does good works 
and says, ‘I am surely of those who submit.’ Good and evil deeds 
are not equal. Repel evil with what is better; then you will see that 
one who was once your enemy has become your dearest friend.” 
(41:33-34) 
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This Quranic verse clearly tells us that we should engage in peaceful 
efforts and thereby make our opponent our friend, rather than branding 
him as an incorrigible enemy and declaring war against him. 

It must be clearly understood that according to Islamic teachings, 
war may be resorted to, not against all enemies or opponents but 
only against aggressors, and that, too, only if the urgent need arises. 
If Muslims consider some people to be their enemies or opponents, 
they certainly do not have permission to attack or declare war 
against them. With regard to such people, the one and only thing 
that Muslims can and should do is to engage in peaceful dawah work. 
Islam does not permit them to do anything other than this. While 
defensive war is permitted in Islam in the wake of violent aggression 
by others, this can be resorted to only when all efforts to avoid war 
have failed. This is very well exemplified in practical terms in the life 
of Prophet Muhammad. 


Comprehend: Those engaged in violence in the name of jihad take 
things at face value. If someone appears to them as an enemy, they 
instantly declare him an enemy and initiate a bloody war against him. 
The Prophet of Islam never behaved in this manner. It is an example 
of their looking at the surface of things. If they looked at things in a 
deeper manner, they would find that those whom they regarded as 
their enemies had, in reality, the potential of being their best friends. 
Therefore, instead of waging war against them, they should have made 
them their friends through good behaviour. 

Research: On the following verses of the Quran: 

“Who speaks better than one who calls to God and does good 
works and says,‘I am surely of those who submit.’ Good and evil 
deeds are not equal. Repel evil with what is better; then you will 
see that one who was once your enemy has become your dearest 
friend.” (The Quran, 41:33-34) 

Islamic Perspective: From the Islamic perspective, all men and 
women are children ofAdam and Eve. All human beings have a common 
ancestor. As such mankind is a global family. This does away with the 
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equation of‘we and they’.The only valid equation is one that is based 
on the concept of‘we and we’.To initiate war with them, therefore, is 
like waging war against one’s own family members rather than against 
any outside group. Further, today war is an act of a pre-civilized age 
and not of modern civilization. 


STEP 7. THE CASE OF ISIS 

he majority of the present Muslim world has disowned the 
Islamic State of Iraq and Syria (ISIS). In fact, this so-called State is 
neither a state nor is it Islamic: it is not a state because the United 
Nations has not recognized it as such, and it is un-Islamic because 
the majority of Muslims have disowned its claims. In Islam there is no 
concept of an “Islamic State”. This term itself has been innovated, as 
this phenomenon was not found in the early period of Islam, which is 
considered to be the authentic period of Islam. 

How did the ISIS come into existence? It is a known fact that Abu 
Bakr al-Baghdadi is a self-proclaimed caliph. It is said that the 
Prophet of Islam established a state in Madinah after the Hijrah, or 
emigration to Madinah. However, the Prophet never proclaimed that 
he was the khalifa of Madinah, or the ruler of Madinah. According to 
books of sirah (Prophet’s biography), people of Madinah themselves 
gave this position to the Prophet at the time of Hijrah. History tells 
us that when the Prophet, accompanied by his Companion Abu 
Bakr, reached Madinah after migrating from Makkah, the people of 
Madinah welcomed him with these words: Intalaqa aaminayn muta’ayn. 
(Musnad Ahmad, hadith no. 12234) That is, “You are our leader. We 
are ready to obey you.” This is the way in which a state came into 
existence in Madinah at the time of the Prophet. 

The political leader in Islam is decided not through appointment, but 
by election. There is a well-known verse in the Quran in this regard: 
“Their affairs are decided by mutual consultation.” (42:38). It means 
that political leaders in Islam are elected through the democratic 
process. 
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It is said that Madinah was the first Islamic state under the leadership 
of Prophet Muhammad himself. But, the Prophet or his Companions 
never called it “Islamic State of Madinah.” There was no such term 
used at the time. Practically speaking, it was Madinah Administration, 
rather than the Islamic State of Madinah. 

If we read the Quran, we will not find any such commandment: 
Aqim dawlat al-islam. That is, ‘Establish an Islamic State.’ Why is a 
commandment of this kind lacking in the Quran? The reason for 
this is given in a tradition of the Prophet: Kama takunu kazalika 
yu'ammaru ‘alaykum. (Bayhaqi, Sho’ab ul Iman: 9/492/7006) That 
is, “As you are, so shall be your rulers.” It means that according to 
the Islamic concept, government emerges from the society, it is not 
imposed on the society from outside. 

After Prophet Muhammad, Abu Bakr al-Siddiq (d. 634 AD) was the 
first political head in Islam. But, he was referred to as Khalifah al- 
Rasool (successor of the Prophet), or the successor of the Prophet, 
rather than khalifah al-muslimin. What was the method through which 
Abu Bakr reached this position? According to the history of early 
Islam, after the death of the Prophet, the Sahaba or Companions of 
the Prophet assembled in an open place called Saqifa Bani Saidah 
in Madinah. At this place all the people came together and open 
consultation took place between the Companions. Through the 
consensus of the Companions, Abu Bakr al-Siddiq became the head 
of the state of Madinah. 

A self-proclaimed state or caliphate, such as ISIS, has no place in 
Islam, because it has no sanction in the Quran and the practice of the 
Prophet and his early companions. Such a state is totally against the 
Islamic spirit. According to the Quran and the Prophet’s practice, no 
person has the right to proclaim his sovereignty on his own. To declare 
someone as sovereign is solely people’s domain, and not that of any 
particular individual. The case of ISIS is certainly a case of illegal coup, 
rather than a lawful act of Islam. 
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Comprehend: Islam does not give believers the target of establishing 
an Islamic state. If in the normal course of events, a state is established 
by Muslims, it should be as was done at Madinah when Prophet 
Muhammad migrated.The Quran and Sunnah do not sanction the self- 
proclaimed state or caliphate. 

Research: On the following tradition of Prophet Muhammad: 
According to books of sirah, the people of Madinah themselves 
gave this position of authority to the Prophet at the time of 
Hijrah, welcoming them thus: Kama takunu kazalika yu’ammaru 
‘alaykum. (Bayhaqi.Sho’ab ul Iman: 9/492/7006) That is,‘As you are, 
so shall be your rulers.’This is the way in which a state came into 
existence in Madinah at the time of the Prophet. 

Islamic Perspective: The Islamic method for the establishment of 
a state is as was done at Madinah: the people have to choose their 
leader. It should not be enforced or implemented in society from 
above. It means that according to the Islamic concept, government 
emerges from the society, it is not imposed on the society from 
outside. 


STEP 8. NO FORCEFUL IMPOSITION 

t is greed for political power which has always been the cause of war 
throughout history However, Islam laid down the principle that the 
system of government would be based on mutual consultation. This 
command is expressed in these words in the Quran: Amruhiim shura 
baynahum. That is, “Their affairs are settled by mutual consultation.” 
(42:38) This means that in Islam, governance is not imposed from 
outside. Rather, it emerges from within society It is not a matter of 
imposition by anyone. This has been expressed in a tradition attributed 
to the Prophet in these words: ‘As you are, so will be your rulers.” 
(Mishkat al-Masabih) 

The reason for wars in the name of political power has always been a 
person’s or group’s desire to establish their rule in society by removing 
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their rivals from power. This leads to wars between the two parties. 
But when the principle adopted is that political rule is not a matter 
of imposition, but is rather something which emerges from within 
society, the reasons for war are automatically eliminated. 

If anyone has any ideas about the course politics should take, he or she 
has only one option, and that is, to peacefully disseminate his or her 
ideas. Instead of attempting to impose one’s ideas upon others, one 
has to wait until society willingly accepts them. The enforcement of 
political ideas is not an option for anyone. 


Comprehend: The present movements to impose or enforce Islamic 
law have proven to be counter-productive.The mistake made by them 
is that they did not follow the example set by the Prophet of Islam. 

Research: On the following verse of the Quran: 

“Their affairs are settled by mutual consultation.” (The Quran, 42:38) 

Islamic Perspective: The Islamic method for a state to come into 
existence is as was done through the mutual consultation of people, 
not through enforcement. 


STEP 9. PEACE AND JUSTICE 

he establishment of peace in a society is not just a matter 
of putting an end to war and violence: that is only its initial 
phase. Whenever the state of peace prevails in a society in 
the real sense, its members will necessarily engage themselves 
in positive activities. Their energies will be channelized into 
the reconstruction of their own lives and of their social 
environment. 

There are some who call this kind of peace negative. They say 
peace has no value unless it is accompanied by justice. If they are 
offered peace, pure and simple, they will not accept it. They hold 
that they should first be given justice and their rights, and then 
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only can they live peacefully with others. “Peace with justice” is 
their watchword. This shows a lack of realism in their thinking. 
The truth is that justice does not directly follow from a state 
of peace. The aim of establishing peace is, in fact, to open up 
opportunities for the achievement of justice, rather than the 
actual bringing of justice into being. 

Peace, of course, is a highly desirable state of being because, once 
it is established, everyone has the opportunity to make plans, 
and then achieve whatever he wants. But those who insist on 
the prior condition of justice going hand in hand with peace will 
find neither peace nor justice. And they will continue to fight 
in the name of securing justice. In this way they will never let 
such peace prevail as will provide an atmosphere conducive to 
securing justice. 

The reason behind this failure to establish peace is that people 
have bracketed peace along with certain irrelevant factors. Their 
concept of real peace is one in which there is no injustice, no 
violation of human rights, no inequality and no violence of any 
kind. 

Let us take the analogy of the soil giving us the food without 
which we cannot continue to exist. According to the law of 
nature, we have to first acquire fertile land and then prepare it 
for the cultivation of crops. The same is true of peace. Peace is 
like ‘social soil,’ by cultivating which we can receive the fruits of 
social justice. Just as it is not possible to derive food directly from 
the soil, similarly we cannot derive social justice directly from 
peace. 

Therefore, peace for the sake of justice is not a practicable 
formula. There is only one workable formula and that is peace 
for the sake of normalcy. Normalcy gives us the opportunity to 
do the wise planning necessary to achieve our goal. 


14 


Comprehend: Whenever the state of peace prevails in a society, 
individuals of society engage in positive activities.Then their time 
and energies can be used for the reconstruction of their own 
lives and society. 

Research: On the following verse of the Quran: 

Believers, be steadfast in the cause of God and bear witness 
with justice. Do not let your enmity for others turn you away 
from justice. Deal justly; that is nearer to being God-fearing. 
Fear God. God is aware of all that you do. (The Quran, 5:8) 

Islamic Perspective: The only workable formula is establishing 
peace for the sake of normalcy. Normalcy gives us the opportunity 
to do the wise planning necessary to achieve our goal. 


STEP 10. KILLING A PERSON EQUIVALENT 



TO KILLING ALL OF HUMANITY 



JL he Quran tells us: “whoever killed a human being - except as a 
punishment for murder or for spreading corruption in the land - shall 
be regarded as having killed all mankind.” (5:32) 

Killing someone is a very heinous act. It is legitimate only if someone 
becomes a definite danger to social peace. To kill someone without 
genuine justification is tantamount to the slaughter of the whole of 
humanity, because such an action is a gross violation of respect for life, 
which, in turn, leads to the taking of human life becoming a seemingly 
easy affair. 

From the Quranic verse quoted earlier, one can gauge the great 
importance that Islam gives to peace and security. Islam demands 
that if a single person is killed, the entire society must react as if it 
is not a single individual, but, rather, the whole of humanity, that has 
been slain. 
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Comprehend: Islam teaches the principle of peace and not that of 
violence. 

Research: On the following verse of the Quran: 

‘...whoever killed a human being—except as a punishment for 
murder or for spreading corruption in the land—shall be regarded 
as having killed all mankind, and that whoever saved a human life 
shall be regarded as having saved all mankind.’ (The Quran, 5:32) 

Islamic Perspective: From the Islamic point of view, the killing of 
even one human being without genuine justification is like killing of all 
mankind. Islam wants believers to save people:‘whoever saved a human 
life shall be regarded as having saved all mankind.’As such Islam’s basic 
teaching is that of peace. 


STEP 11. THE VIOLENT METHOD STANDS 
ABROGATED TODAY 

n Islam peace is the general rule while war is a rare exception, 
to be resorted to only when it becomes an absolutely unavoidable 
compulsion. Keep this principle in mind and survey the world today. 
Today’s world is completely different from the world of ancient times. 
In the past, violence was a common or general practice. Choosing 
peaceful methods was, at that time, an extremely difficult thing to 
do. However, today the situation has changed completely. In today’s 
world, resorting to violence has become completely undesirable 
and unacceptable. In contrast, peaceful methods are now regarded 
as the only acceptable way. Moreover, today, peaceful methods not 
only have an intellectual base, but are also supported by practical 
requirements, which makes these methods extremely powerful in 
their own right. 

These supports are very many—for instance, the freedom to express 
one’s views, the possibilities of widely disseminating one’s views using 
modern means of communications and employing the power of the 
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media in one’s favour. These modern transformations have made 
peaceful methods popular, and, at the same time, more effective. 

According to the Prophet’s sunnah, or practice, when peaceful 
methods are practically available, these methods alone must be 
used and violent struggle should be avoided. One can very well say, 
without fear of exaggeration, that today, violent methods have not 
only become difficult, but that they are also, in practical terms, 
completely counter-productive. In contrast, peaceful methods are 
easier to adopt and also much more likely to be successful. No longer 
is the use of peaceful methods a question of choosing between two 
possible options—peaceful versus violent. Rather, the peaceful 
method is now simply the only possible and viable existing option. 
And so, it is absolutely correct to say that violent methods must now 
be abandoned in practice, or what in the language of the Shariah is 
called mansukh or ‘abrogated’. Now the followers of Islam are left with 
only one method to choose—and that, without any doubt whatsoever, 
is the peaceful method. 

It is true that in the past violent methods were used on some occasions, 
but these were only a choice based on the compulsions of the then 
prevailing causes and conditions. As a result of the changes in the 
conditions in our times, there is no longer such compulsion, so the choice 
of violent methods must now be considered to be unnecessary and not in 
consonance with the essential spirit of the Prophet’s practice. Now, with 
the new conditions, only peaceful methods should be chosen. 


Comprehend: At the time of controversy people generally fight with 
others.The wise course is to avoid fighting and strive to reach your 
goal through quiet planning. By maintaining peace, one should discover 
the available opportunities and try to avail them peacefully.Then you 
will certainly have success. 


Research: On the following tradition of Prophet Muhammad: 
According toAli.the Prophet of Islam said,“There will be disputes 
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after me, so if you have a way to end them in peace, then do so.” 
(Musnad Ahmad, hadith no. 695) 

Islamic Perspective: The Islamic method is the peaceful method, 
not the violent method. The references to the violent method 
mentioned in Islamic sources are now abrogated as there is no longer 
a compulsion to resort to violence in the present age. 


STEP 12. ISLAMIZATION OF 
THE INDIVIDUAL 

npresent times, numerous violent movements are being spearheaded 
in the name of establishing the ‘Islamic System’ or the ‘Prophetic 
System’. These movements, however, are simply a ruse to engage in a 
quest for political leadership in the name of Islam, and this is in spite 
of the fact that to launch and conduct a movement in order to acquire 
political dominance is itself not permissible in Islam. 

The aim of agenuine Islamic movement is the Islamization ofindividuals 
(The Quran, 20:76), not the Islamization of the government or the 
state. Accordingly, for centuries the Sufis focused on the Islamization 
of individuals. This work continued, using peaceful methods, and never 
became a source for spreading hatred and violence. The Sufis always 
promoted peace and humanity, while the so-called ‘revolutionary 
Islamic’ movements of today are producing completely the opposite 
results. 

The linking of Islam with hatred and violence is entirely the result of 
the misguidance of certain modern-day so-called Muslim leaders, who 
have been spearheading violent movements aimed at acquiring political 
power. Through their actions, these people have made Islam seem like 
a religion of hatred and violence, although, in actual fact, the Islam sent 
by God is a religion of peace and concern for the welfare for all. A true 
Muslim is one who is concerned about the welfare of humanity, not 
someone who is at war with humanity 
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Comprehend: The political interpretation of Islam—that Muslim 
ideologues use to justify their violent jihad has no basis in Islam itself. 
Muslims are not duty-bound to establish an Islamic state.They cannot 
wage jihad (in the sense of qital) and kill people indiscriminately.This, 
in fact, is not the path to paradise, but the path to the fire. 

Research: On the following verse of the Quran: 

“he will abide forever in the Gardens of eternity, through 
which rivers flow. That is the recompense for those who purify 
themselves.” (The Quran, 20:76) 

Islamic Perspective: Purification of the individual has been termed 
as tazkiyah in the Quran. It is the target given to believers to become 
deserving of Paradise in the Hereafter. The path to Paradise is not 
martyrdom in the sense of violent jihad as presented by political 
ideologues. Tazkiyah covers a number of Islamic imperatives: purifying 
oneself of the temptations of the self and Satan; refraining from 
negative reaction when faced with unpleasant experiences occasioned 
by others; and remaining resistant to such influences as cause man to 
deviate from the straight path, etc. 
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Conclusion 


T or violence to erupt, provocation is enough, while for peace to 
prevail, one has to nullify provocation with moderation and restraint. 
The need is to convert non-peace into peace, for only after this 
conversion is a person able to play the role of a peaceful person. That 
is why a comprehensive ideology of peace is necessary Simply making 
appeals and pronouncements will not suffice for this purpose, for they 
will not persuade people to adopt peaceful ways. It is by promoting 
social awareness, rather than by approaching the issue as one of law and 
order that we can deal with the problem of violent extremism. 

I have been engaged in the peace mission for the last sixty years, and 
I can say with conviction that hundreds and thousands of youths who, 
spurred on by their emotions, had taken to violence or militancy, 
underwent a revolution in their thinking after listening to my reasoning 
and studying my writings which, by means of forceful arguments, 
established the importance of peace. They abandoned the path of 
violence and opted for the path of peace. 

I found that those youths, out of a lack of awareness, had mistakenly 
thought that violence was to be equated with bravery, and peaceful 
action with cowardice. They thought that there was everything to 
be gained by violence, but that peaceful methods would bring them 
nothing. This misapprehension caused them to think that violence 
meant advancement and peace meant regression. 

In other words they had an ‘ideology’ of violence, but no ideology of 
peace. Yet they became convinced by my arguments that there was no 
real ideology in favour of violence, and that positive ideology was only 
in favour of peace, in the real sense. The contents of this book, based 
on my study and experience, summarize my findings on this peaceful 
ideology. 
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After this intellectual discovery, many who had taken up violence 
realized that peaceful action should never be confused with inaction 
or passivity Rather it is more forceful an action than that of violence. 
In various parts of the world, there are a great number of youths who, 
after becoming fully aware of the truth of this matter, have abandoned 
violence in favour of engaging their energies in peaceful spheres of 
life—for instance, in education, social reform and the preaching of 
peace. 

Maulana Wahiduddin Khan 

Centre for Peace and Spirituality International, New Delhi 
ist August, 2018. 
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Suggestions for Further Reading 


For further understanding of the subject we suggest you read the 
following books of Maulana Wahiduddin Khan: 

1. The True Jihad (New Delhi: Goodword Books. 2002). 

2. Islamic Fundamentalism (New Delhi: Goodword Books, 2001). 

3. Islam and World Peace (New Delhi: Goodword Books, 2015). 

4. The Prophet of Peace—The Teachings of The Prophet Muhammad 
(New Delhi: Penguin Books Ltd. 2009). 

5. The Political Interpretation of Islam (New Delhi: Goodword 
Books, 2015). 

6. The Age of Peace (New Delhi: Goodword Books, 2015). 

7. The Quran (Translation), (New Delhi: Goodword Books, 2014). 

We further suggest you visit www.cpsglobal.org to find the above 
books and other articles by the author. 
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ABOUT MIND RE-ENGINEERING PROGRAMS 


In globalized pluralistic societies conflicts are natural. Problems occur when 
conflicts turn to violence as is being seen in the 21st century. To lay the 
foundation of peace, CPS Study Forum facilitates informal study of the 
books of Maulana Wahiduddin Khan Peace Foundation and formal 
study through six Mind Re-Engineering Programs: I. Culture of Peace, 2. 
Countering Violent Extremism, 3. Islam As It Is, 4. Nation-First, 5. Interfaith Dialogue 
for Peace-Making and 6. Conflict Resolution and Peace Building. 

1. Culture of Peace (CoP) Program strives to transform mindsets 
towards peaceful living: 

• By realizing the importance of God-given freedom. 

• By appreciating that rights-first leads to confrontation; duties-first to peace. 

... Graduates of the program, in developing positive personalities, become 
contributors of a culture of peace in society, nations and internationally. 

2. Countering Violent Extremism Program trains stake-holders to 
counter violent extremism by realizing: 

• Its root cause is the political interpretation of Islam which has no basis 
in Islam. 

• The path to Paradise is tazkiyah (purification); not jihad. 

... Graduates of the program, in understanding that it is a case of ideology 
of violence vs counter-ideology of peace, will be able to counter extremism 
effectively. 

3. Conflict Resolution and Peace-Building Program trains in 
conflict prevention and peace-building by: 

• Explaining conflicts are natural and can be avoided, prevented and 
managed. 

• Teaching C-R and P-B modes: avoidance, harmony, non-interference, 
reconciliation and more. 

... Graduates of the program can manage conflicts effectively to become 
peace-builders. 
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4. Islam As It Is Program helps participants comprehend the religion 
of Islam as it is, based on the Scriptures—The Quran and Sunnah.Then, 
they will be able to: 

• Discover the religion of Islam as it is from its original sources. 

• Relate that Islam is a religion of following of one’s own free will and not 
of enforcement. 

... Graduates of the program, having understood Islam from its original 
sources, will be able to differentiate between Islam and the actions of 
Muslims.They will judge the actions of the Muslims in the light of Islamic 
teachings and not vice versa. 

5. Nation-First Program trains citizens in patriotism and nation¬ 
building by: 

• Becoming duty-conscious and put the needs of the nation first. 

• Developing national character, excellence and leadership skills in 
themselves. 

... Graduates of the program, in imbibing national character, can develop 
patriotism, leadership skills and duty-first activism. 

6. Interfaith Dialogue for Peace-Making Program trains participants 
in dialogue for peace-making by explaining: 

• Differences are a natural part of life including in religion. 

• Dialogue is for mutual learning and not debate or to establish one’s 
superiority. 

• Principles of dialogue: Mutual respect, tolerance, reconciliation, 
adjustment, agree to disagree, etc. 

... Graduates of the program, in learning dialogue for mutual learning will 
be able to undertake interfaith dialogue peacefully. 

CPS Study Forum strives to re-engineer the minds of participants 
towards a culture of peace, make them understand Islam as it is depicted 
in its original sources, counter violent extremism, help them resolve 
conflicts, undertake interfaith dialogue and work towards nation-building. 
To take part in the informal and formal education programs, contact us at 
info@cpsglobal.org. 
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Maulana Wahiduddin Khan (b. 1925) has 
made the establishment of world peace as the 
mission of his life. For this he has developed the 
ideology of peace, given a solution to counter 
extremism and developed realistic approaches 
to interfaith dialogue, conflict resolution and 
peace-building. To share these with people 
worldwide, he has established Center for 
Peace and Spirituality (CPS International) 
and prepared thousands of Ambassadors of 
Peace (AoPs) by transforming their minds 

towards a culture of peace. 

Internationally recognized for his contributions to world peace, the Maulana 
has received, among others, the Demiurgus Peace International Award, the 
Padma Bhushan, the Rajiv Gandhi National Sadbhavna Award, the National 
Citizen’s Award and the Sayyidina Imam Al Hassan Ibn Ali Award at the 
Second Annual Forum for Promoting Peace in Muslim Societies. A recent 
book, The 500 Most Influential Muslims of 2009 by Georgetown University, 
Washington DC, has named the Maulana “Islam's Spiritual Ambassador to 
the World.” 



Maulana Wahiduddin Khan Peace Foundation has been established by 
the Maulana under the aegis of CPS International, New Delhi on 2nd April 
2016. The aims and objectives of the Foundation are in keeping with the 
UN Sustainable Development Goals No. 4 and 16 that endeavour to “ensure 
inclusive and equitable quality education and promote lifelong learning 
opportunities for all” and “provide peaceful and inclusive societies for 
sustainable development”. The Countering Violent Extremism Program 
has been developed by the Foundation to help stake-holders understand 
that the root cause of the issue is the political interpretation of Islam. 
Clearing its misconceptions, the program helps participants to understand 
the issue and effectively deal with it. 


^ ^/cps 


International 

centre tor peace 6 spirituality 




MAULANA WAHIDUDDIN KHAN 
PEACE FOUNDATION 

UNDER THE AEGIS OF CPS I N T ER N AT I O 11 A L 


Maulana Wahiduddin Khan Peace Foundation 
Under the aegis of CPS International 

i, Nizamuddin West Market, 
New Delhi-110013 
www.cpsglobal.org I info@cpsglobal.org 
+91-9810319241 






